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In the name of Allah, all praise is due to Him. We seek His help, ask for His forgiveness, and seek 
refuge in Him from the evil within ourselves and from the consequences of our actions. Whomever 
Allah guides, no one can misguide, and whomever He allows to be led astray, no one can guide. | 
bear witness that there is no deity worthy of worship except Allah alone, without any partners, and | 
bear witness that Muhammad is His servant and Messenger. 


In translating the provided text, | have strived to capture the essence and meaning intended by the 
original author. However, | acknowledge that mistakes may have unintentionally occurred during the 
translation process. 


To ensure accuracy, | have made the decision to include the original Arabic text for native speakers to 
have access to the original words. This will allow for any necessary corrections or adjustments to 
reach me, the translator. 


| would like to extend my sincere thanks and appreciation to all those who assisted me in the 
translation process. Your valuable feedback, support, and encouragement have been instrumental in 
ensuring the accuracy and quality of this work. Your contributions are deeply valued, and | am 
grateful for the collaborative effort in achieving a faithful representation of the original author's 
intent. Thank you all for your help and support. 


| humbly ask for understanding and encourage readers to kindly bring any errors or clarifications to 
my attention. Together, we can work towards a more accurate and faithful representation of the 
author's intent. May God guide us in our pursuit of knowledge and understanding. 


Your brother, 


Dir’ ud-Din ad-Dhahiri 
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Question: Some individuals claim that the reason behind the deviation of the Khawarij is their 
adherence to the methodology of the Ahl ul-Dhahir (The Dhahiris). Is this statement accurate? 


Answer: The one making such a claim either lacks knowledge about the Khawarij or is unfamiliar 
with the methodology of the Ahl ul-Dhahir! They delve into matters they are unaware of, being 
misled by certain writings on the subject. 


The approach of the Khawarij contradicts the methodology of the Ahl ul-Dhahir because they go 
against the Dhahir. 
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The approach of the Ahl ul-Dhahir is based on gathering the texts related to a matter and 
understanding its specific aspects, distinguishing between the general and the specific, the absolute 
and the restricted, and the definitive and the ambiguous, according to certainty, intellectual, 
linguistic, and legal principles. 


If the Khawarij had followed the methodology of the Dhahir, they would have been protected from 
their deviation. 


Many speak about the methodology of the Ahl ul-Dhahir without truly knowing or grasping it. They 
merely rely on some accounts without proper understanding or mastery of it. 
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i 
Certainly! Here's the adjusted translation of the paragraph: 
And if the methodology of the Ahl ul-Dhahir was the methodology of the Khawarij, then the early 
proponents of Dhahiriyyah, such as Dawud, Ibn Abi Asim al-Shaibani, Ibn Dawud, Ibn al-Sha’ar, Ibn 
al-Mughlis, and others from the Dhahiriyah, would have been considered as Khawarij. 


But what is strange is that the early proponents of the Dhahir actually opposed the Khawarij! 


This is the secret of the matter and emphasises the importance of substantiated accounts, my 
brother! 


1 https://twitter.com/DrAlRayhan/status/1680964966575218688 
? https://twitter.com/DrAlRayhan/status/168096496965 7925632 
3 https://twitter.com/DrAlRayhan/status/1680966072910901248 
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For clarification: the Dhahir, according to the Dhahiriyyah, refers to: the understanding provided by 
the intellect, whether in terms of reason, language, law, or custom. 


Translator’s note: Our brother has provided a supplementary explanation of the Dhahir below (the 
blue text) 


The discovery of Bayan (and the Dhahir) 


From the Qur'an, we learned that Allah Ta‘aalaa wants to clarify for us how He 
wants us to worship Him. The word He used was (c4). Indeed, we find further 


corroboration of this, for Allah also says: 


As in Al-Rahmani: 4. On this, Al-Tabari (310H) comments: 


"This means that Allah taught man what he is in need of knowing concerning the 
matters of his religion and worldly life: The Halal and Haram; the (necessary 
knowledge) of daily life and logic, including other matters man is in need of. [This 
Aayah is to be understood generally,] because Allah did not specify one thing He 
taught man to the exclusion of others; rather He spoke, as mentioned, in such 
general terms". 


As we see, the word Allah Ta‘aalaa used here is (04). The Qur'an was revealed in 
the Arabic language, a fact which is also part of the overall theme we will 
consistently return to. It is only natural that we turn to this language to 
understand the meaning of this word and its implications according to the Arabs. 
In his Lisan Al-'Arab, lbn Mandhur mentions the following: 
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* https://twitter.com/DrAlRayhan/status/1680972142568161280 


When something is Bayyin, it means that it has become clear (cai). And when 
something has Istaban, it has appeared or manifested (<4). The word "Dhahara" 
is also the meaning understood as what is intended by "Tabayyana". 


The relationship between the two terms is further exposed in the entry on (1¢4) in 
lbn Mandhur's book, wherein he notes the word's meaning of "emergence" (_is) 
or, in other contexts, "rising high" (481+), as with the sun. 


The Muslim is now sure to ask: "When is it the case that something has 
Tabayyana, and has Dhahara?" 


In terms of the mind, it is all that can be concluded as being intellectually certain, 
such that only one conclusion can ever be the case. Beyond this there is only 
conjecture; if there is conjecture, one is not certain; if there is no certainty, 
nothing has become clear; without such clarity, nothing can be described as 
having emerged, appeared, and manifested. 


But man has been equipped by his Lord with other faculties besides that of the 
intellect. Allah says: 
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As we find in Al-Thariyaat: 20-1. Allah is telling us that apart from those signs on 
the earth, He has also created and placed His Signs within us, encouraging us to 
contemplate and inspect them to understand that He is our only Lord and Creator, 
and that none has the right to be worshiped except Him. Among those signs are 
the five senses of sight, hearing, smell, touch, and taste. 


It is now evident that whatever information we receive through them is Dhahir, 
and if it is, it is Bayyin. This holds true for what we perceive through certainties of 
the intellect and senses individually or together, because it is through these 
faculties that we experience our world and become cognizant of such experience. 
We will continue this discussion in the upcoming section, wherein we shall 
contemplate our discovery in new light, in shaa’ Allah. 


The Qur'an and Sunnah's Bayan is their Dhahir; their Dhahir is their Bayan 


We previously discovered that what we perceive through our senses is Dhahir and 
thus Bayyin, including what our intellects recognize as being absolutely certain. 
The same holds true for language in daily life, for we understand and receive the 
information we impart to one another with our intellects, sense of hearing, and 
capacity for physical speech. 


An Arab understands exactly what another means when he hears the latter saying 
"Zaidun asad", "Zaid is a lion (4«)". The one saying this is not being metaphorical, 


and the Arab in question knows this. The Bayan is reciprocal: He knows that what 
he is being told is that Zaid, a human being, embodies the characteristic of 
Asadiyyah ( disap, This is the meaning that "emerged" (#5) and became clear 
(#4) to him in the most natural of ways. 


In continuing along his path, the Muslim finds that Allah Ta‘aalaa says: 


He concludes per this Aayah [Yusuf: 2] that there is to be no change thus far in 
regards to how one understands the Qur'an; that since it was revealed in the 
Arabic language for the very purpose of our understanding it, the intended 
meaning emerges and manifests as the linguistic one. Allah's Bayan to us of His 
Words is their Dhahir; their Dhahir is their (linguistic) Arabic meaning. 


The same holds true for the Prophet's words, #, as the Muslim comes to find in 
Ibrahim: 4: 
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More and more, Allah's Mercy is becoming evident to him: His Lord has not left 
him to his own devices to decipher what He means, but has created him in the 

best of fashion, and instilled within him every capability necessary for knowing 
what his Lord wants from him. 


The Dhahir in terms of reason is understood by both Muslims and non-Muslims. 


The Dhahir in terms of language is used by the speakers of that language, whether it is Arabic or 
non-Arabic. 


The apparent in terms of law is the discourse of the legislator of that law addressed to the 
accountable individuals, whether they are Muslims or others. 


The Dhahir in terms of custom refers to what exists among people. 
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As for how it is understood within the confines of the Islamic Law (the Shari'ah): the certain and 
Dhahir aspect of reasoning are required. 


The linguistic aspect is also required, but Islam specifically designates it for the Arabic language 
alone. 


The legal Dhahir meaning refers to the texts of the Qur'an, the Sunnah, the definitive consensus, and 
what is understood from them with the certainty of reason, the linguistic proficiency of the Arabs, 
and the combination of these three fundamental sources. 


Any neglect or abandonment of any of these sources contradicts the Dhahir certainty. 
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However, anything that is not certain from these three fundamental sources or a claim based only 
on some of them, or only some of the certain understanding derived from them, then all of that 
contradicts the methodology of the Dhahiriyyah. 


The Dhahir known by the Dhahiryyah is: the aforementioned Dhahir, which encompass the aspects 
of reasoning, language, and legality. 
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As for what has not been ascertained with certainty, whenever one comes to know about it, one 
must either accept it or it would be contrary to their methodology. 


There are Dhahir which are complete and comprehensive (Dhahir Kuli) and Dhahir which are partial 
(Dhahir Juziyy), and it is not permissible to solely rely on the partial aspect. (Refers to a complete or 
full understanding or interpretation. The term "partial" implies a limited or incomplete 
understanding or interpretation. The statement emphasises that it is not acceptable to rely solely on 
the partial understanding without considering the complete or comprehensive understanding e.g., 
without taking in to consideration other Ahadith or Verses from the Qur’an.) 


Likewise, the linguistic aspect is based on the Arabic language. 


Then the Dhahir meanings of the Texts related to the issue are added. The linguistic meaning either 
remains as it is or is modified according to legal considerations. 


§ https://twitter.com/DrAlRayhan/status/1680973708544946176 
7 https://twitter.com/DrAlRayhan/status/1680974392342327301 
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If someone discusses with you the methodology of the people of the Dhahir (Ahl ul-Dhahir), but they 
do not possess accurate and structured knowledge of all the aforementioned aspects, do not accept 
their claims and do not attribute them to the Ahl ul-Dhahir. 


Yes, it is possible for some of the Ahl ul-Dhahir to make mistakes in acquiring certain knowledge, and 
this is something that can happen to anyone. 


However, certainty refutes the malice of flawed assumptions and the opinions of fallible individuals. 
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The distinction between the Ahl ul-Dhahir and the other Sunni Madhahhab lies in the fact that the 
Ahl ul-Dhahir were content with the certain understanding derived from the texts of the Qur'an, the 
authentic Sunnah, and the established consensus. 


They disregarded all assumptions, such as analogical reasoning (Qiyaas) and others. 


On the other hand, some others took the certainty and added conjectures to it, making these 
conjectures an obligatory religious practice for people. 


As a result, they deviated from the texts and contradicted the scholars of their own Madhhab! 


8 https://twitter.com/DrAlRayhan/status/1680975299868065792 
° https://twitter.com/DrAlRayhan/status/1680976019732287489 


